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TEXT 1 


anugata-jana-palah kritra-bhupala-kalas 
tarunatara-tamala-syamalo nanda-balah 
bahu-kirana-visäla-sarva-Saktya visalah 
sa jayati dhrta-malah pundrakodbhasi-bhalal: 


anugata-jana—of the faithful devotees; palah—pro- 
tector; krüra—cruel; bhupala—of kings; kalah—time; 
tarunatara—very youthful; tamala—tamala tree; 
syamalah—dark complexioned; nanda—of Nanda: be 
lah—the son; bahu—great; kirana—effulgence; visala— 
great; sarva—all; saktya—with potency; 
visalah—expansive; sali —He; jayati—all glories; dhria— 
wearing; malali—a garland; pundraka—with tilaka 
markings; udbhasi—splendid; bhalah—whose fore- 
head. j 


All glories to Lord Krsna, who is simultaneously 
the protector of the faithful devotees and the devastat- 
ing eternal time factor destroying the cruel demon 
kings. Krsna, the son of Maharaja Nanda, is as splen- 
did as a young tamala tree. He is the source of the lim- 
itless Brahman effulgence. He is the master of all 
potencies. He is decorated with a vaijayanti flower 
garland, and His forehead is splendidly decorated 
with tilaka. 
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| TEXT 2 


pauraniko ‘yam svamatanusarı 
pratah puranam pathati prakamam 

| érnoti bhaktah pranidhana-purvam 

| granthartha-tatparya-nivista-cetah 

| pauranikah—studying the Puranas; ayam—he; sva- 
iata-anusari—following the great spiritual authorities; 
irátah—every morning; puranam—the Puranas; pa- 
hati—reads; prakamam—with great delight; $rmoti— 
‘ears; bhaktah—devotee; pranidhana-pürvam—with 
teat earnestness; grantha—of the scriptures; artha— 
ae meaning; fatparya—commentary; nivista—entered; 
2tal—mind. 

| A devotee has full faith in the words of the Puranas. 
very morning he faithfully and happily studies the 
urànas, and in this way his mind penetrates the ac- 
1al meaning of the scriptures. 


TEXT 3 


jrvatmanor aikya-matam vihaya 

| bhedam tayoh sthapayati sva-yuktya 

[ éruti-smrtim tatra bahu pramanam 
krtvanumanam bahudha tanoti 


| jrva—of the individual spirit soul; atmanoh—and of 
e Supreme Self; aikya—of oneness; matam—the con- 
eption; vihaya—abandoning; bhedam—difference, 
oh—of Them; sthäpayati—establishes; sva-yuktya— 




















smrti-sastra; tatra—there; u 
manam—evidence; krtva—having 
conclusive proof; bahudha—in - 
tanoti—expands. 
A certain imaginative Veda 

presented a false theory that the 
and the Supreme Personality of G 
all respects. A devotee scho! 
nas, rejects this fallacy, and, w 
lishes the eternal distinction be 
spirit soul and the Supreme Fe 
Quoting abundant evidence: 
the devotee scholar presents: 
clusively prove the ን 
spirit soul and the‘ 
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| The individual spirit soul is always limited. The 
Supreme is always unlimited. This difference is 
clearly established in the descriptions of Vedic litera- 
ture. Because the natures of the Supreme and the indi- 
vidual spirit soul are so different it must be concluded 
that they are eternally different entities. They cannot 
be the same. 


TEXT 5 


nanu ghata-patayor aikyam 
ghateta prameyatvat 

| anayor na hi na hi tadvat 

| yasmad brahmapareyam eva syat 
| nanu—is it not?; ghata—of the pot; patayoh—and the 
sky; aikyam—oneness; ghateta—is established; pramey- 
atvät—because of conclusive proof; anayoh—of the two; 
na—not; hi—indeed; na—not; hi—indeed; tadvat—in 
that way; yasmat—because; brahma—the Supreme; apa- 
reyam—infinite; eva—indeed; syat—is. 


| 

| The Mayavadis may object: “The individual spirit 

Souls are not different from the Supreme, just as the 

Air in a pot and the air in the sky are not different. In- 
eed, simply by citing this analogy, I have proved that 

e individual spirit souls are identical with the Su- 

preme.” 

To this statement I reply: “This is not a very good 

argument. The Supreme is unlimited and cannot be 

ompared to any limited material manifestation, such 


















ies 


as the material sky. He is not at all like the n 
sky, and therefore your analogy is not 
dence to support your views.” . 


TEXT 6 


saksat tat tvam asiti veda-visaye vakyı ! 
tv anyartham kurute svakiya-mata-vid bhede ‘rpa! 
matim m. 
tac-chabdo “vyayam eva bhedaka tha 
yatah 
sasthi-lopa-mitau tvam eva na h 


ea 





saksat—directly; tat tvam ast 
tvam asi; veda-visaye—in the Vede 
tu—but; yat—which; vartate- 
other; artham—meaning; k 


arpayitva—placing; 
statement; avyaya 
deed; bhedakah 
tu—indeed; a 








struction 


። 
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‘interpreted the phrase to mean “You are the Su- 
preme,” and he claimed that there is no difference be- 
tween the Supreme and the individual spirit souls. 

| The Vaisnava commentator on Vedanta interpreted 
these words in a different way, saying that fat-tvam is 
a possessive compound word (sasthi-tatpurusa- 
\samäsa). According to his explanation fat means “of 
the Supreme,” and the entire phrase means "You are 
the servant of the Supreme.” In this way the proper 
‘meaning of the scriptural statement is clearly shown. 
| 


TEXT 7 


sarvajiiah sarva-darst tri-bhuvanam akhilam hanta 
| yasyedrsanı tat 
sarvesam srsti-raksa-layam api kurute bhrü-vibhangena 
sadyah 
ajriah sapeksa-darsi tvam asi sa bhagavan sarva-lokaika- 
| — saksi 
| nana tvam vai sa eko jada-malinataras tvar hi naivam- 
| vidhah sah 


thing; darsi—seeing; tri-bhuvanam—the three worlds; 
jakhilam—all; hanta—indeed; yasya—of whom; idrsam— 
like this; tat—this; sarvesam—of all; srsti—creation; 
“ raksa—maintenance; layam—and destruction; api— 
“also; kurute—does; bhrii—of His eyebrow; vibhangena— 
with the movement; sadyah—at once; ajnah—ignorant; 
| sapeksa-darsi—tfutilely trying to see everything; toam— 
you; asi—are; sali—He; bhagavan—the Supreme Lord; 
sarva—of all; loka—planets; eka—the sole; saksi—ob- 





sarva—everything; ¡ñah—knowing, sarva—every- . 

























or Mäyavada-Sata-düsanı 


server; nand—yarious; tvam—you; vai 
He; ekah—sole; jada-malinatarah—conta 
stunting material potency; tvam—you; 
na—not; evari-vidhah—in this way; sah—He. 


everything. From Him this entire astonish 
iegated material cosmos has eman ed. ] 
maintains, and destroys the entire 
slightly moving His eyebrow. O friend, 
like Him. You are ignorant of so 
your vision is limited although 
thing. The Supreme is full of all opuler 
the ultimate witness who observes ex rer 
friend, the individual living ent 
but the Supreme is one only. You 
pure by material contact, but 
and free from the touch of matt 
ture is completely different from ] 
2 
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devadattah); vakye—in the words; katham—how?; anya- 
tha—otherwise; cet—if; sasthi— possessive; tu—but; 
vahneh—of fire; iva—like; visphulingah—sparks. 


The objection may be raised: “The Vedas say 
Brahmäham asmi (“1 am Brahman”). The word brah- 
man is certainly in the nominative case (prathama 
vibhakti). You cannot say it is possessive (sasthi) and 
thus change the meaning. How is it that you have fool- 
ishly interpreted tat tvam asi as a possessive com- 
pound (sasthi-tatpurusa-samasa)? How can you avoid 
interpreting the quote api ca so ‘yam devadattah (“O 
Devadatta, you are that”) in the nominative (pra- 
thama) and try to make it genitive (sasth1)?" 

To this I reply: "When the scriptures explain that 
the individual spirit soul is Brahman, the proper un- 
derstanding is that the individual souls are like tiny 
sparks that have emanated from the great fire of the 
Supreme Brahman. As far as the possessive com- 
pound (sasthi-tatpurusa) interpretation of tat tvam 
asi: you may not like it, but it is certainly grammati- 

cally sound. Why do you not accept it? 


TEXT 9 


agnim manavakam vadanti kavayah pürnendu-bimbari 


mukham 3 
nilendivaram iksananı kuca-tatanı merum karam 


pallavam 
aharya-bhramato bhavet punar iyarit bhede ‘py abheda 
matih 


kartavya gatir idrsikhalu tatha brahmaham asmi éruteh 


























or Mayavada-sata-dúsar 


agnim—a fire; manavakam—a young rahi 
danti—call; kavayah—poets; pürnendu-bimb 
moon; mukham—a face; nila—a blue; 
iksanam—eyes; kuca-tatam—breast, 
Meru; karam—a hand; pallavam—a 
aharya—to be removed; bhramatah- 
sion; bhavet—may be; punah— i 
bhede—in the difference; api—also; al 
ent; matih—the conception; karta 
gatih—destination; idrgi—like 
tathä—in that way; brahma aham as 
brahmaham asmi; $ruteh—from t 





Accustomed to speak in 1 
“This youthful brahmana is 
beautiful face is the disc of 
breasts are Mount Meru,’ ዐ 
soming twigs.” The cha: 
considering two thin, 
to be completely equ 
mon feature. The poeti 
this device in the phr: 
tual living entities 
Brahman, but 
spects. - 





















10 Sri Tattva-muktavali 


yatha—as; samudre—in the ocean; bahavah—many; 
tarangali—waves; tatha—in that way; vayam—we; brah- 
mani—in the Supreme Brahman; bhüri—many; jivah— 
individual spirit souls; bhavet—is; tarangah—wave; 
na—not; kadacit—at any time; abdhih—the ocean; 
tvam—you; brahma—The Supreme Brahman; kasmat— 
how?; bhavitd asi—you will be; jiva—O individual spirit 
soul. 


Innumerable waves splash within the great ocean, 
and, in the same way countless spirit souls exist 
within the Supreme Brahman. A single wave can 
never become the ocean. O individual spirit soul, 
how do you think you will become the Supreme 
Brahman? 


TEXT 11 


jfiánari cājñānam evam dvayam iha viditam sarva- 
Sastrantarale 
dharmadharmau ca vidya tad anu tad itara prstha-lagna 
vibhati 
evan sarvatra yugmam bhavati khalu tatha brahma-jivau 
prasiddhau 
kasmad aikyanı tayoh syad akapata-manasa hanta santo 
vadanatu 


jnanam—knowledge; ca—and; ajrianam—ignorance; 
evam—in this way; dvayam—two, iha—hers; viditam— 
understood; sarva-sastra-antarale—in all the scriptures; 
dharma—piety; adharmau—and impiety; ca—and; vi- 
dya—knowledge; tat—that; anu—following; tat—that; 























or Mayavada-Sata-dasani —— 


itara—other; prstha-lagna—inevitably 
vibhati—is manifested; evam—in this w 
everywhere; yugmam—the pair; bhavati- 
deed; tatha—in that way; brahma—th 
Brahman; jivau—and the individual spirit 
dhau—celebrated; kasmat—why?; aikyam 
tayoh—of the two; syat—is; akapata—hon 

with hearts; hanta—indeed; santah—the sí 
tees; vadanatu—may describe. 


Everywhere in the Vedic scriptures 
sites are described. Spiritual enligh' 
spiritual darkness, religion and irreligic 
edge and ignorance, are all des 
The Vedic scriptures also descri 
man and the individual spiri 
same way. O saintly audien 
an honest heart, claim tha! 
and the Supreme Brahı 
respects? 2 


A 
አሐ 
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pratibimbah—a reflection; eva—indeed; bhagavan—the 
Supreme Personality of Godhead; bimbai—the origi- 
nal moon; svayam—personally; rajate—shining; ekah— 
one; khe—in the sky; khalu—certainly; candramah—the 
moonlight; bahu-vidhah—consisting of many particles 
of light; toya-adhike—in the water and in other places; 
drsyate—is seen; tat—this; bimba—of the original; prati- 
bimbayoli—and the reflection; iva—like; bhida—divi- 
sion; jiva—O individual spirit soul; tvaya—by you; 
brahmanah—of the Supreme Brahman. 


The Supreme Personality of Godhead is the foun- 
dation upon which everything rests. He is: the su- 
preme monarch and the independent controller of the 
illusory potency (maya). O individual spirit soul, you 
are simply a reflection of the Supreme Personality of 
Godhead. Only one moon shines in the sky, although 
innumerable reflections of that moon may appear in 
the water or other places. O individual spirit soul, the 
Supreme Personality of Godhead is like that single 
original moon, and the individual spirit souls are like 
innumerable reflections of Him. Just as the reflec- 
tions remain always distinct from the moon itself, in 
the same way the individual spirit souls remain eter- 
nally different from their original source, the Su- 
preme Personality of Godhead. O individual spirit 
soul, this is the eternal distinction between you and 
the Supreme. 

TEXT 13 


aprameyam avitarkyam antham 
brahma tat kathitam agama-vakyaih 






























or Mäyaväda-$ata-düsanı 


gocaro 'si manaso vacasas toam | 
brahmana tava katham bhavitaiky 


aprameyam—immeasurable; avitarkyam 
able; antham—free from having to per 
brahma—the Supreme; tat—that; kathita 
agama—of the scriptures, vakyaih—by 
carah—within the range of perceptic 
manasah—of the mind; vacasah—of we 
brahmana—with the Supreme; tava—o' 
how is it possible?; Ea ES ps 


then, that you are the sam 
preme Brahman? 


brahmasmiti 
aisvaryam ti 
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speak; re—O!; jiva—individual spirit soul; tvam—you; 
unmattavat—like a madman, aisvaryam—supreme opu- 
lence; tava—of you; kutra—where?; kutra—where?; 
vibhuta—supreme dominion over all; sarvajñata—om- 
niscience; kutra—where?; te—of you; tat—that; meroh— 
of Mount Meru; iva—like; sarsapena—with a mustard 
seed; hi—indeed; tula—equal; jrva—O individual spirit 
soul; tuaya—by you; brahmanah—of the Supreme Brah- 
man. 


O individual spirit soul, your intelligence has been 
stolen by the darkness of the Mayavada theory, and 
for this reason you continually mutter brahmaham 
asmi ("Iam the Supreme Brahman’) as if you have be- 
come mad. I say to you, “If you are the Supreme Brah- 
man, where is your unparalleled opulence? Where is 
your supreme dominion over all? If you are the Su- 
preme Brahman, where is your all-pervasiveness and 
all-knowledge? Your equality with the Supreme Brah- 
man is like the equality of a mustard seed with Mount 
Meru!” 


TEXT 15 
paricchinno jīva tvam asi sa khalu vyapakatamas 
tvam ekatra sthata bhavasi sa hi sarvatra satatam 
sukhi duhkhi tvari re ksanika sa sukhi sarva-samaye 


kathariı so ‘ham vakyam vadasi bata lajjar na kuruse 


paricchinnah—limited; jtva—O individual spirit soul; 


tvam—you; asi—are; sali—He; khalu—indeed; vyapaka- 
tamah—unlimited; tvam—you; ekatra—in one place; 


‘ited, but the Supreme Lord is u 




























sthatü—staying; bhavasi—are; sah—He 
vatra—everywhere; satatam—always; ; 
duhkhi—unhappy; tvam—you; re—O; 
moment; sah—He; sukhi—happy; 
ways; katham—how is it possible?; 
am; vakyam—words; vadasi—you spe 
lajjam—shame; na—not; kuruse—yo 


O individual spirit soul, you. 
be at one place at any one tim 


eternally everywhere. At one mo 
at another moment you suffer. 
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anyesam—others; tu—indeed; sphurati—is manifested; 
tadiya—in relation to that; jrianam—knowledge; anya- 
tra—in another place; tadvat—like that; bhrantya—by il- 
lusion; jivah—the individual spirit soul; 
pravadati—says; tatha—in that way; tat-tvam-asi- 
adi-vakyam—the word tat tvam asi. 


Glass is glass. A jewel is a jewel. An oyster is an 
oyster. Silver is silver. They will never lose their na- 
ture and become each other. If one thinks that glass is 
a jewel, or an oyster is sliver, he is mistaken. Impelled 
by the same kind of illusion, the individual spirit 
soul imagines he is the same as the Supreme Brah- 
man. Illusioned in this way, the spirit soul propounds 
the Mayavada interpretation of fat tvam asi and other 
statements of the Vedas. 


TEXT 17 


tat-Sabdarthah prakata-paramänanda-pürnämrtäbdhis 
tuarit-Sabdartho bhava-bhaya-bhara-vyagra-citto 
‘ti-duhkht 
tasmad aikyari na bhavati tayor bhinnayor vastu-gatya 
bhedah sevyah sa khalu jagatarn tvarı hi dasas tadiyah 


tat—tat; Sabda—of the word; arthah—the meaning; 
prakata—manifested; ' parama—transcendental; 
Ananda—bliss; purna—full; amrta—bliss; abdhih— 
ocean; tvam—tvam; gabda—of the word; arthah—the 
meaning; bhava—of material existence; bhaya—fear; 
bhara—great; vyagra—agitated; cittah—whose mind; 
ati—very; duhkhi—unhappy; tasmat—from that; 
























or Mayavada-$ata-dúsani — z 


aikyam-—oneness; na—not; bhavati—is; tay 
bhinnayoh—different; vastu-gatya—in real 
difference; sevyah—worshipable; sah He; 
ainly; jagatam—of the universes 
hi—indeed; dasah—servant; tadiyah—o 





The Vedic statement tat tvam asi 
preted in the following way: tat mear 
Brahman who is like a nectar o 
scendental bliss.’ Tvam mean 
vidual spirit soul, whose min 
fears produced by continued re 


soul and the Supreme Bi 
way, they cannot be equa 
Brahman is the supreme obj 
merable universes, and 
His servant. This is the 
asi. : 
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The Mayavadis claim that when the Supreme Per- 
son is described in the Vedic literatures, one should 
reject the literal meanings of such descriptions, and 
instead accept them allegorically, or not in the sense 
conveyed by the primary meanings of the words. 


TEXT 19 


evam cel laksana kasmat 
sakya-sambandhaja yatah * 

sambandhas tatra kena syad 
asangadvaita-vastunt 


evam—in this way; cet—if; laksana—the secondary in- 
terpretation; kasmat—how is it possible?; $akya—possi- 
ble;  sambandha—by contact;  ja—produced; 
yatah—because; sambandhah—connection;  fatra— 
there; kena—why?; syat—is; asanga—without relation; 
advaita—without duality; vastuni—in the substance. 


O Mayavadis, if you insist on interpreting the Vedic 
description of the Supreme in an allegorical, or indi- 
rect, sense, then please tell us why you abandon the 
direct literal meaning in favor of this indirect interpre- 
tation? 

- TEXT 20 


mukhyartha-badhe saha tena yoge 
prayojanad vapy atha rudhito va 

urttya yayanyah khalu laksyate “rthah 
sa laksana syat trtayam ca hetuh 

































$ -Zag « P 
or Mayavada-Sata- 


mukhya—primary; artha—of the meaning, 
the rejction; saha—with; tena—that; yog: 
nection; prayojanat—by necessity; va 
atha—then; rüdhitah—because of trad 
tyü—by a commentary; yaya—by w 
other;  khalu—indeed;  laksyate—is | 
arthah—meaning; sah—that; laksana—in lirect 
tation; syat—is; trtayam—the third; ca—ai 
cause. 2 


There are three reasons for rejec 


stead. They are: 1. If the p. 
sense, 2. If tradition or co: 


ject the primary mea 
meaning of a word. | 
x x ET 
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the beginning; ekatra—in one place; badhah—rejection; 
syat—is; pascat—afterward; anyatra—in another place; 
laksana—the secondary meaning. 


If the primary meaning is senseless, one must find 
a secondary meaning that makes sense. 


TEXT 22 - 


nangi-krtabhidha yasya 
laksana tasya no bhavet 
nasti gramah kutah sima 
“na putro janakam vina 


na—not; angi-krta—accepted; abhidha—the primary 
meaning; yasya—of which; laksana—the secondary 
meaning; fasya—of that; na—not; u—indeed; bhavet— 
is; na—not; asti—is; gramah—village; kutah—where?; 
sima—boundary; na—not; putrah—son; janakam—fa- 
ther; vina—without. 


One should not accept the primary meaning if it 
makes no sense. For example, the primary meaning of 
grama is “village,” but if the grama is described as un- 
limited, one must reject the primary meaning and ac- 
cept a secondary one ("multitude"). In the same way 
the primary meaning of putra is “son,” but if the putra 
is described as appearing without a father, the pri- 
mary meaning should be rejected and secondary one 


(“that which rescues from hell”) should be accepted. 2 X 




































TEXT 23 


kumbha-khadga-dhanur-banah 
pravisanty atra laksana 

asiddhaye paraksepe 
yato 'gatir acetane 


destination; acetane—in sensel 


The sentence 
banah pravisanti' is an 
secondary meaning. “Pr: 
and "kumbha, khadga 
mean ‘pitchers, . 
respectively: The 
sentence is "Pitch 
arrows enter. 
makes no sens 
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TEXT 24 


gangayam ghosa ity atra 
pararthe sva-samarpanam 

ghosadhikaranam na syad 
yad ganga jala-rüpint 


garigayam—in the Ganges; ghosah—sound; iti—thus; 
atra—here; para—another; arthe—meaning; sva-samar- 
panam—acceptance; ghosa—of speaking; adhikaranam— 
place; na—not; syat—is; yat—which; ganga—Ganges; 
jala-rüpini—in the form of water. 


The sentence garigayam ghosah is another example 
of the use of secondary meaning. The primary mean- 
ing here is “The river Ganges spoke.” This primary 
meaning should be rejected because a body of water 
cannot speak. Here the secondary interpretation "He 
spoke the word Ganges" is more appropriate. 


TEXT 25 


tadrüpyam ayur ghrtam eva jatam 
yad ayur evedam abheda-buddhih 

vakyartha-badho bhramatopacarad 
aikyam tu no vastavam eva jatam 


tadrapyam—identity; ayuh—long life; ghrtam—ghee; 
eva—indeed; jatam—produced; yat—which; ayuh— 
long life; eva—indeed; idam—this; abheda—of nondif- 


ference; buddhih—the conception; vakya—of the 






























aikyam—oneness; tu—indeed; na—not; 
vastavam—factual; eva—indeed; jatam—pro 


The sentence ayur ghrtam is another exam] 
use of secondary meaning. Taken literall 
tence means "Clarified butter is identi 
life” In this sentence clarified butter 
equated although they are not at all the sai 
this sentence the secondary interpretati 
foods prepared with clarified butter pro 
life" must be accepted if the sentence is to 
sense. 3 
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so commonly used, meaning of the words, or 3. One 
may accept the statements as metaphorical or allegori- 
cal. In order to establish their theory, the Mayavadis 
have diligently rejected the literal interpretation of 
the Vedic statements and have put forward an inter- 
pretation based on accepting the secondary meanings 
of the words. 


TEXT 27 


nabhidha samatabhavad 
hetv-abhavac ca laksana 

mayavadi-mate brahma 
bodhyate kena hetuna 


na—not; abhidha—the primary meaning; samata—of 
equality; abhavat—because of the nonexistence; hetu— 
of a cause; abhavat—because of the nonexistence; ca— 
also; laksanü—the secondary meaning; mayavadi—of 
the Mayavadis; mate—in the opinion; brahma—the Su- 
preme Brahman; bodhyate—is understood; kena—by 
what?; hetuna—cause. 


Taken literally, the Vedic statements do not at all 
support the theory that the individual spirit soul is 
the same as the Supreme Brahman. For this reason the 
Mayavadis have rejected the literal meaning of the 
texts and concocted a figurative interpretation based 
on accepting obscure definitions of words and reject- 
ing the commonly used meanings of words. How do 
the Mayavadis expect to understand the truth about 
Brahman if they adopt this devious policy? 


iz 




























or Mayavada-Sata-dusani — — 


TEXT 28 


sa hetur mukhyaya orttya 
jagatkarteti kathyate 
| sakartrkatvam etesam 
anumanac ca sidhyaie 


sah—this; hetuh—cause; mukhyaya—by 
meaning; urttya—by the interpretation 
gat—of the universe; karta—the creato 
kathyate—is described; sa-kartrkatvam— 
having a creator; etesam—of them; anuma. d 
ence; ca—also; sidhyate—is understood. 


is the original creator of the 
From this statement it is only 
one Supreme is the cause of th 
The many living entities thu: 
their creator. This is the 
statement. 
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many places; vedaih—by the Vedas; ca—also; sarvaih— 
by all; aham—I; eva—indeed; vedyh—to be known; 
vedah—the Vedas; tatah—thus; tad-visayi-karoti—cor- 
roborate this. 


The Sruti and Smrti give abundant evidence to sup- 
port this interpretation: that the one Supreme Brah- 
man is the creator of the many living entities. That the 
Vedas describe the distinct individuality of the one 
Supreme Brahman and the many individual spirit 
souls is confirmed by Lord Krsna in Bhagavad-gita, 
where He said (15.15): Vedais ca sarvair aham eva 
vedyah (“By all the Vedas I am to be known.”) 


TEXT 30 


satyam tv asaty api jnanam 
arthe Sabdah karoti hi 

kim uta brahmanisane 
sa-caracara-kartari 


satyam—truth; tu—indeed; asati—in that which is 
false; api—also; jnanam—knowledge; arthe—in the 
meaning; Sabdah—the Vedic statements; karoti—does; 
hi—indeed; kim uta—why?; brahmani—the Supreme 
Brahman; iszne—the supreme controller; sa-caracara— 
of the moving and nonmoving living entities; kartari— 
the creator. 


The Mayavadis claim that the Vedas say that the 


material world is unreal. O Mayavadis, even if thi 






























or Mayavada-$ata-düsani 


so, how can you infer from it that the Suprem 
man, who is full of all opulences and the ori; 
moving and unmoving entities is also un 


TEXT 31 


vaco nivrtta manasa saheti 
tasyayam arthah kriyate sruudh: 
hrdà samari tad-visayt-karoti 
tato nivrttanavagahya-bh 





vacah—by words; nivrtta—approat 
by the mind; saha—with; iti—thu 
ayam—this; arthah—meaning kriya 
$rnudhvam—please hear; tio 
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TEXT 32 


agocaram mano vacam 
iti Sabdat pratiyate 
Sabdasyaiva tato vacyam 
na ca Sabdah sa khanjati 


agocaram—beyond the range of perception; manah— 
the mind; vacam— words; iti—thus; sabdat—from the 
statement of the Vedas; pratiyate—is accepted; sabda- 
sya—of the word; eva—certainly; tatah—therefore; væ 
cyam—describable in words; na—not; ca—and; 
Sabdah—the Vedic statements; sah—they; khanjati— 
limp as a cripple. 


The Mayavadis claim that the Vedic statement 
Avan-mänasa-gocaram (“The Supreme cannot be 
understood by the mind or described in words.) pro- 

| ves that the Supreme cannot be described or under- 
stood. : 

| To this I reply: "This description may apply to or- 

| dinary words or thoughts, but not to the words of the 
Vedas. The Vedas elaborately describe the Supreme 
Brahman. Please do not think that the statements of 
the Vedas are like a limping cripple who cannot de- 
scribe the Supreme.” 


TEXT 33 


Sabda-brahmani nisnatah 
para-brahmadhigacchati 



























ity-adi-muni-vakyam tu — 
bhrantam pralapitam na hi ' 


the Vedas; nisnatah—expert at understand 
brahma—to the Supreme Brahman; adhigaccha 
iti—thus; adi—beginning with; 
sages; vakyam—the statements; 
tam—error; pralapitam—spoken; na—n 


O proud Mayavadis, you think ነ 
great scholars although you actually ha 


learned attain the sp 
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The word ghata has a specific meaning, and the 
word pata also has a specific meaning. Various words 
indicate specific objects. In the Vedas the words sat 
(“eternity”), cit (“knowledge”), and ananda (“bliss”) 
are used to directly indicate the Supreme Brahman. 


TEXT 35 


prayojya-prerakoktibhyam 
saksato graha iritah 

aropad vagratah pascad 
vyutpanno balako bhavet 


prayojya-prerakoktibhyam—by the primary and sec- 
ondary meaning; saksatah—directly; grahah—under- 
stood; iritah—what is spoken; Aropat—by indirect 
meaning; và—or; agratah—at the beginning; pascat—af- 
ter; vyutpannah—arrived; balakah—a boy; bhavet—may 
be. 


Words have both primary and secondary meanings. 
If the meaning of a word is ambiguous, then in the 
course of the conversation the proper meaning will 
become clear by the context. If one enters a conversa- 
tion when someone asks a boy, “Please bring the 
saindhava,’ the meaning of the man’s statement may 
be unclear, for the word saindhava may mean either 
"salt" or “horse” However, when the boy returns 
with the saindhava the person's intention will be at 


once understood. In the same way the proper mean- - 
ings of ambiguous words in the Vedas become clear 













or Mayavada-sata- ር 
when the serious student studies 
the proper perspective. 

TEXT 36 
Sravanad guru-val 
Sastrabhyasat pu: 


brahmädi-pada-saksätı hire 
sisyasyotpadyate dl q 






















éravanüt—from hearing; guru- 


word; saksatali—the clear pe 
sisyasya—for the student; u 
fested; dhruvam—indeed 


ture, the sincer 
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kartrtva—the state of being the performer of activi- 
ties; siddhau—in the perfection; parama-isvarasya—of 
the supreme controller; sarira—of a form; siddhih—the 
perfection; svata eva jata—without an external source; 
ghata-adi-karyesu—in activities; api—also; drsyate sma— 
was seen; kartä—the performer of activities; sariri— 
having a form; khalu—indeed; na—not; 
asariri—without a form. 


The Supreme Personality of Godhead is also the su- 
preme controller and the supreme performer of activi- 
ties, and therefore His form is perfect.and eternal. A 
performer of activities always has a form. No one has 
ever seen a formless performer of activities. 


TEXT 38 


yady asti dehah paramesvarasya 
tad asmad-adi-pratimo hi sa syat 

vyapäravattve sati kartrkananı 
kiricid visesari na vilokayamah 


yadi—if; asti—there is; dehah—a body; parama-isvara- 
sya—of the supreme controller; tat—that; asmat—of us; 
adi—beginning with; pratimali—form; hi—indeed; 
sah—that form; syat—is; vyapüravattve—in the condi- 
tion of performing activities; safi—being SO; 
kartrkanam—of performers of activities; kincit—some- 
thing; visesam—distinction, na—not, vilokayamah—we 
see. "NE. 

































Ifthe Supreme Personality of Godhea 
the supreme controller, has a formand 
then we may easily conclude that he has a 
form similar to the forms that we ourse 


the Supreme Personality of Godhea 
ception in this regard. 


TEXT 39 


tat kathyate bhagavato maha 
kuddala-dhatra-hala-pan: 
ete sad-ürmi-vivasah Sarama: 
bhrü-bhanga-matra-visaya 
tat—this; kathyate—is said; 
preme Personality of Goc 
taram—distinction; ya 
dhatra—scythes; hal 
tam—holding; janani 
six; urmi—by the 
of fatigue; bha 
pressed; b 
motion; mi 
He: katol 
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the living entities have to work very hard, holding 
shovels, plows, and scythes in their hands. In this 
way, very fatigued by working hard, the living enti- 
ties become morose at heart. The Supreme Person- 
ality of Godhead is not all like the individual living 
entities in this matter. Simply by moving an eyebrow 
the Supreme Personality of Godhead can attain what- 
ever He wishes. 
TEXT 40 


akartum anyatha kartum 
kartum prabhavati prabhuh 
atas tayor vijaniyad 
antaram mahad antaram 


akartum—to not do; anyatha—otherwise; kartum—to 
do; kartum—to do; prabhavati—is able; prabhuh—the 
-Lord; atah—then; tayoh—of them both; vijaniyat—may 
be understood; antaram—difference; mahat—great; an- 
taram—difference. 


The Supreme Personality of Godhead is able to ef- 
fortlessly do anything, change anything, or destroy 
anything. This is a very great difference between the 
Supreme and the tiny jivas (individual spirit souls). 


TEXT 41 


yad asti bhogayatanari Sariram 
loke prasiddham tad api prakamam 
laksmipatitvad bhagavac-charire 
nyünar na kiricid ghatate samagram 

























or Mayavada-sata-dusani 





yat—what; asti—is; bhoga—of sensual h 
ayatanam—the abode; sariram—the body; | 
world; prasiddham—celebrated; tat—that; api 
prakamam—as much as could be desired; laksm 
vat--because of being the husband of the god 
fortune; bhagavat—of the Supreme Personality. 
head; sarire—in the body; nyiinam—diminution; 
not; kificit—at all; ghatate—occurs; rai 
complete. 


Someone may say: "If the living 
terial world sometimes suffer and s 
because of their bodies, then, if the Sup 
body, He must also suffer and enjoy in the 

To this I reply: "The conditioned 1 
possess material forms subject to six 
decay, death, etc.). The spiritu h 
Personality of Godhead, b 5 
all opulences, is not at a 
The Lord's spiritual b 
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vyapti-vara—universally applicable; krta—done; cet—if; 
tat—that; asmat—of ourselves; adi—beginning with; 
prabalaih—powerful; adrstah—karmic reaction; sam- 
preritah—impelled; ayam—this; khalu—indeed; sarva- 
kartä—the supreme controller. 


Someone may object: "Every living entity attains a 
certain body because of his past karma, and therefore 
when the Supreme manifests a body, He has also at- 
tained that body as a karmic reaction.” 

To this I reply: “The Supreme is the ultimate con- 
troller, and it is He who awards the karmic results to 
us living entities. As the ultimate administrator of the 
laws of karma, He is not under their jurisdiction. That 
is the relationship between Him and us.” 


TEXT 43 


yad-yac-charirar tad anityam eva 
vyüptis tato 'pisvara-nitya-dehali 

sarvatra drsta khalu bhur anitya 
nitya yatha sa paramanu-rupa 


yad-yat—of the various living entities; Sariram—the 
bodies; tat—that; anityam—temporary; eva—certainly; 
vyaptih—the conclusion that this is universally applica- 
ble; tatali—therefore; api—even; iévara—of the Su- 
preme Personality of Godhead; nitya—the eternal, 
dehah—body; sarvatra—every where; drsta—is seen; 
khalu—certainly; bhüli—the earth; anitya—is tempo 
rary; nitya—eternal; yatha—as, sa— it; para 
oms; ripa—the form. — 








































or Mayavada-sata-dusani 


Someone may object: “All bodies are 
Therefore the body of the Supreme must 
temporary manifestation.” | 

To this I reply: “No! The body of the 
eternal. Just as earth assumes various 
shapes, although the atoms that are tl 
earth element remain eternal, in the : 
eternal living entity accepts different mai 
because of his karma. The original sp 


remain eternal, although the con: ned st 
accept different material coverings becaus 
karma.” i 


nadrstam ekasya janasyi 
anyatra lagnam bhavat 


subhási 


MODE 
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negate the results of his past karma. In order to main- 
tain the truth of this statement the Supreme Person- 
ality of Godhead, who holds the Sudarsana cakra in 
His hand, pretends to be bound by the reactions of 
past pious and impious deeds when He appears in 
this world disguised as an ordinary person. 


TEXT 45 


Srutam puräne jagad-isvarasya 
nabhy-ambujat sarvam idari babhuva 
Sarira-siddhis tata eva jata 
2 näbhih katham hanta vind Sariram 


$rutam—heard; purüne—in the Puranas; jagat—of the 
universe; i$varasya—of the controller; nabhi—from the 
navel; ambujat—from the lotus flower; sarvam—every- 
thing; idam—this; babhüva—came into existence; 
Sarira—of a body; siddhili—completeness; tatah—then; 
eva—certainly; jata—manifested; nabhih—a navel; ka- 
tham—how is it possible?; hanta—certainly; vina— 
without; sariram—an entire body. 


I have heard in the Puranas that this entire universe 
came into existence from the lotus flower sprouted 
“from the navel of the Supreme Personality of God- 
head. Are we then to conclude that the Supreme has 
only a disembodied navel and nota complete body? If 


the Supreme Lord has 4 navel, then he must have a 





body complete with all limbs and senses also. 


































or Māyāvāda-śata-dūşaņī i vw. 


TEXT 46 


sarvendriyasvadyam ati-prasiddham — 
Sariram tSasya hi sad-gunadhyam 
vedais ca sarvair adhigamyamanam — 
yat-pada-Saucodakam eva ganga — 





sarva—all; indriya—the senses; asvadyan 
joyed; ati-prasiddham—very famous; - 
body; i$asya—of the Supreme Personality o 
hi—indeed; sat—with six; guna—trans 
lences; adhyam—enriched; vedaih—by < 
ca—also; sarvaih—by all; adhigamyama 
yat—of whom; pada—of the feet; 
kam—water; eva—indeed; ganga—the G 


lesa 
esi 


EN 
ደ 


ality of Godhead is elaborately 
das. That celebrated form is v 
completely delights the sen: 
That transcendental fo, 
ulences of all be 
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adharma—of irreligion; vrddhih—the increase; 
khalu—indeed; dharma—of religion; hrasah—the dimi- 
nution; yada yada—whenever; kala—of time; vasat—by 
the force; upaiti—attains; tada tada—then; sadhu-jana- 
sya—of the saintly devotees; raksam—protection; 
asadhu—of the demons; nasam—the destruction; bha- 
gavan—the Supreme Lord; karoti—does. 


Whenever, by the force of time, irreligion increases 
and religion declines, the Supreme Personality of 
Godhead protects the saintly devotees and destroys 
the demons. 


TEXT 48 


avataravataritvad 
190 ‘pi dvi-vidhah smrtah 
bhaktabhakta-vibhedena 
jivo ‘pi bhavati dvidha 


avatara—from being an incarnation; avataritvat— 
from being the origin of all incarnations; isali—the Su- 
preme Personality of Godhead;  api—also; 
dvi-vidhah—two features; smrtali—is considered; 
bhakta—of devotees; abhakta—and nondevotees; 
vibhedena—by the division; jrvah—the individual spirit 
souls; api—also; bhavati—are; dvidha—two divisions. 


The Supreme Personality of Godhead manifests 
Himself in two features: 1. in His original form as the 
source of all incarnations, and 2. in ma 
tattva incarnations. The many living 


LT 






































2. the nondevotees (who are bound by! h 
maya). 


TEXT 49 


tatraiva kecit paramesvarasya 
vadanti jrvam pratibimbam ec 
matas tu tesam ghatate na 
yato vyavasthapayitum 


tatra—there; eva—indeed; kecit- 


ties;  pratibimbam—the 
mataH—considered; tu—indeed 
tate—is; na—not; samyak—co 
vyavasthapayitum—to est 
possible. s 
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jadasya kasman nigamokta-dharma- 
dharmau tu tat-tat-sukha-duhkha-bhogam ` 


tathà api—nevertheless; kasmat—from what cause?; 
pratibimbatä—the state of being a reflection; syat—is; ta- 
sya—of Him; aparicchinna—unlimited; nirañjanasya— 
free from material contamination; jadasya—of the 
foolish living entity; kasmat—from what?; nigama—by 
the Vedic literatures; ukta—described; dharma—pious 
deeds; dharmau—and impious deeds; tu—indeed; tat- 
tat—various; sukha—of happiness, duhkha—and suffer- 
ing; bhogam—the experience. 


How is it possible that the individual spirit souls 
are reflections of the Supreme and equal to Him in all 
respects? The individual spirit souls are not equal to 
the Supreme. If they are equal, then why is the Su- 
preme described as unlimited, all-pervading, and 
free from material contamination? Why are the indi- 

‘vidual living entities described as being conditioned, 
subject to material illusion, engaged in the pious and 
impious deeds described in the Vedas, and thus expe- 
riencing the mixed happiness and suffering of mate- 
rial existence? The Supreme is niranjana, never 
subject to the influence of matter. 


TEXT 51 


pratibimbam bhaven nyinam 
paricchinnasya vastunah 
aparicchinnata yasya 
tasya tad bhavati katham 




















? 


or Mäyavada-Sata-dusanı 


pratibimbam—a reflection; bhavet—is; 
something inferior; paricchinnasya—of a 
tunah—substance; aparicchinnata—u 
yasya—of which; tasya—of that; ta 
bhavati—comes into existence; katham—h« 
possible? 


The sun, or some other object fixed in 
place and not all-pervading, may be r 
other place. By definition the Su; 
pervading. Something not localized, 1 
every place, cannot be reflected. Th 
pervading Supreme cannot be reflected. 
of reflection is completely inappropriat 
the relation between the Supreme and t 
ing entities, and by using thi: li 
draw the conclusion that th 
living entities are equal. 
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cepted; na—not; matah—considered; tu—indeed; 
yasmät—because; tasmat—therefore; bhavet—may be; 
carutaram—logical and pleasing; tu—indeed; nunam— 
certainly. 


Rämänujäcärya, the most exalted of spiritual phi- 
losophers, has already refuted the Mayavada theory 
that the Supreme and the individual spirit souls are 
identical, just as the sun and its reflection. Because of 
his expert refutation, intelligent readers will no 
longer accept the Mayavada idea, but will simply 
joke and laugh at its foolishness. 


TEXT 53 


tayor anadi-bhedo ‘sti 
dvà suparnav iti sruteh 
sakhayav iti nirdesad 
aikyari tu ghatate katham 


tayoh—of Them; anadi—eternal and without a begin- 
ning in time; bhedali—difference; asti—is; dva supar- 
nau—two birds;  iti—thus;  $ruteh—from the 
Sruti-sastra; sakhayau—two friends; iti—thus; nirde- 
Sat—by the example; aikyam—oneness; tu—indeed; 
ghatate—is; katham—how? 


_ The Sruti-sástra explains that the Supreme and the 
individual spirit soul are like two friendly birds sit- 


two, and in this way the eternal 
them is established. How have the M 































^ 


so bewildered that they now contradict th 
statement and say that they are both one? 


TEXT 54 


brahmaivaham na samsart 
brahmany atmana tksanat 
Sokadi-viniorttih syat s 
phalam naikyam kadacana 


brahma—Brahman; eva—indeed; aham—I 
not; sarisári—a product of the material 
mani—in the Supreme Brahman; atmana 
iksanat—because of seeing; Soka— nt 
ginning with; vinivrttih—cessation; 
result; na—not; aikyam—onenes: 
time. : 


The Vedas explain, Br. 
(“I am Brahman. I do n 
world of birth and de 
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paroksa-vinivrttih syat 
phalam naikyam kadacana 


aham—1; eva—indeed; khalu—indeed; brahma—Brah- 
man; brahmanah—from the Supreme Brahman, tu—in- 
deed; ätmani—in the self; iksanat—from seeing; 
paroksa—of the invisible; vinivrttih—cessation; syat—is; 
phalam—the result; na—not; aikyam—oneness; kada 
cana—at any time. 


The Vedas explain, aham eva khalu brahma ("I am 
Brahman.”). This means that the advanced transcen- 
dentalist gives up the cripple-minded conception of 
materialism and understands his actual spiritual 
identity in relation to the Supreme, but it does not 
mean that at any time he will become identical with 
the Supreme Brahman. 


TEXT 56 


ekagra-buddhya parisilanena 
brahmaiva sa syad iti naiva vacyam 

kiñcid gunasyaiva bhavet praveso 
yat kita-bh mgadisu drstam ittham 


oncentra- 
brahma— 
iti—thus; 


ekagra—with single-pointed; buddhya—c 
tion; parigilanena—with devotional practice; 
Brahman; eva—indeed; sah—he; syat—is; 
na—not; eva—indeed; vacyam—the statemen 


something; gunasya—of the quality; eva—indee 2 x 3 





bhavet—is; pravesah—entrance; yat—which ki 





t; kiricit— 
. d D 



































a 


or Mäyäväda-sata-düsanı 


larva; bhrnga—a bee; adisu beginning with; | 
seen; ittham—in this way. at: 


preme with fixed concentration of the m 
ing yogi becomes the Supreme, just a 
meditates on becoming a bumblebee and 
comes transformed by that meditation. 
To this I reply: “You have created thi: 
the factory of your fertile brain, but itis nc 
by any Vedic literature. Just as the 1: 
bumblebee, an individual spirit soul may 
of the qualities of the Supreme in. 
he never actually becomes equal to 
sonality of Godhead.” 





bhaktya sada brah 
2890 “pi na bra 





preme and the individual s 
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By continually worshiping intellectuals with great 
devotion a person born with only small intelligence 
does not become an intellectual, although in some 
ways he may adopt the habits of an intellectual. In the 
same way, by meditating on the Supreme no one be- 


comes the Supreme. Who will accept the foolish state- 


ments of the Mayavadis? 
TEXT 58 | 


Sri-sutrakarena krto vibhedo 
yat karma-kartur vyapadesa uktah 
vyakhya krta bhasya-krta tathaiva 
guham pravistav iti bheda-vakyaih 


Sri-sütrakärena—by Srila Vyasadeva, the author of 
Vedanta-sútra; krtah—done; vibhedah—difference; 
yat—which; karma—of activities; kartuh—of the per- 
former; vyapadesah —the description; uktali—spoken; 
vyakhya—the commentary; krtà—done; bhasya-krta—by 
Sankaräcärya, the famous commentator on Vedanta- 
sutra; tatha—in that way; eva—indeed; guham—within 
the heart; pravistau—entered; iti—thus; bheda—of dif- 
ference; vakyaih—by the statements. 


In Vedänta-sütra Srila Vyasadeva affirms the eter- 
nal distinction between the Supreme and the indi- 
vidual spirit souls in the statement karma-kartr- 
Vyapadesac ca ("There are two performers of 
activity"). In his commentary on this sütr. 
àcárya admits the eternal distinction bety 





'cause; api—also; bhinnah— 
























፣ 
or Mayavada-Sata-düsanı 


Upanisads: guham pravistau (“Two livin: 
the individual spirit soul and the Suprem 
atma, reside in the heart"). E 


TEXT 59 


smrtes ca hetor api bhinna atma 
naisargikah sidhyati behda ev 
A- 





smrteh—from the smrti-sastra 


naisargikah—by nature; sid. 
hdah—difference; eva 


served; bhavah—the m pt 
throat; uktih—stateme ; es tl 
bhasyakartuh—from j 
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TEXT 60 


aham sukhi kvapi bhavami duhkhī 
sukha-svarüpah satatam sa atma 

evanı hi bhedam katham aikyam eva 
tayor dvayor bhinna-padarthayor yat 


aham—l am; sukhi—happy; kva api—sometimes; 
_ bhavami—I become; duhkhi—unhappy; sukha—of tran- 
scendental bliss; svartipah—the form; satatam—always; 
sah—He; ätmä—the Supreme; evam—in this way; hi— 
certainly; bhedam—difference; katham—how is it possi- 
ble?; aikyam—oneness; eva—certainly; tayoh—of them; 
dvayoh—two; bhinna—difference; pada—of the word; 
arthayoh—the meaning; yat—which. 


I am subject to conditional life, where I enjoy at cer- 
tain times and at other times I suffer. The Supreme 
Personality of Godhead, however, is naturally always 
full of transcendental bliss, and he never suffers. This 
is the distinction between the Supreme and myself. 
How is.it possible for us to be identical if we are so 


different in this way? 
in this way? NE 





* 


: "The Supreme Lord is situated in everyone's heart, O Ar 

Juna, and is directing the wanderings of all living entities, 

who are seated as on a machine made of material energy.” 
—Bhagavad-gita 18.61 


“O scion of Bharata, surrender unto Him utterly. By His 


grace you will attain transcendental peace and the supreme — | 


and eternal abode.” > 
































or Mäyäväda-Sata-düsanı 


TEXT 61 


nityah svayamt-jyotir anaorto ‘sav 
ati-visuddho jagad-eka-sakst — 

jivas tu naivam-vidha eva tasmad 
abheda-vrksopari vajra-patah 


nityah—eternal; svayam-jyotih—self-effulge 
tah—free from material contact; asau—He; a 
dhah—supremely pure; jagat—of the u 
eka—sole; saksi—the witness; jīivah— 
spirit soul; tu—indeed; na—not; evam-vi 
way; eva—certainly; tasmat—from this 
theory of oneness; vrksa—the tree; u 
athunderbolt; patah—the falling. 


_ The Supreme is eternal, self-effulgen 
from material contact, supremely 1 
all-pervading, all-knowin; 
the entire universe. No rea: 
any evidence that th 
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jtva—of the individual spirit soul; Atmanoh—and the 
Supreme Personality of Godhead; ye—they who; 
pravadanti—say; abhedam—nondifference; tesar:—of 
them; mate—in the opinion; dvandva-samasa—a com- 
pound of two words; badhah—obstruction; udahram— 
cited as an example; vak—the statement; 
drsad-adi-rupam —drsad-àdi-rüpam; dvandvah—the 
pair; hi—certainly; bhede—in the difference; ra—not; 
kada api—at any time; abhede—in oneness. 


In the Vedas we find the word jivatmanoh ("of the 
individual spirit soul and the Supreme"). Although 
the obvious meaning of this word is that the indi- 
vidual spirit soul and the Supreme are eternally dif- 
ferent and never become identical in a homogeneous 
merging, still, in order to keep their theory intact, the 
Mayavadis reject the rules of Sanskrit grammar and 
foolishly deny that jivatmanoh is a dvand va-samasa. 


TEXT 63 


abhede jayate nünanı 
samásah karmadharayah 

samanadhikaranyena 
nilotpalam udahrtam 


abhede—in distinction; jayate—is produced; tinam 


indeed; samasah—compound; karmadharayali—c: 
adjective; samana-adhikaranyena—as if the y wert 
nila—blue; utpalam—lotus flower; udäi 

_ an example. a ር 


































' 
or Máyáváda-éata-düsani - 


interpret the word jivatmanoh as a karma 
jective) compound. In this way they say tl 
"individual living entity" is an adje 
the noun "the Supreme" just as the word "blue" 
be employed to modify the noun "lotus : 
this way they reject the obvious meanin 
grammatical jugglery try to establish 
founded and fanciful interpretation. 


TEXT 64 


annam brahmeti vi 
yatha tisthanti bhu 
tatha brahma m asi 


in abundance; tatha—i 
aham—l; asmi=am; 
known; upasi 
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identifying the external material body as the self and 
understand that he is actually spirit (Brahman) and 
not matter. 


TEXT 65 


bhede ‘py abhede ‘pi bahüni santi 
vakyani nunam nigame purane 

matsaryam utsrjya vicarya tathyam 
pathyari éariram pravadanti dhirah 


bhede—in difference; api—also; abhede—in nondif- 
ference; api—also; bahiini—many; santi—are; vakyani— 
statements; núnam—certainly; nigame—in the Vedas; 
purane—in the Puranas; mätsaryam—envy; utsrjya— 
abandoning; vicarya—considering; tathyam—the truth; 
pathyam—suitable; Sariram—the body; pravadanti—say; 
dhirah—philosophers. 


Many passages from the Vedas and Puranas may be 
quoted to prove that the individual spirit souls are 
different from the Supreme, and many other passages 
may also be quoted to prove that they are not differ- 
ent. Abandoning all envy, learned spiritual philoso- 
Phers have carefully considered these points, and 
they have concluded that both the Supreme an dide 
individual spirit souls possess eternal distinct forms 
and personalities. 


TEXT 66 


bhränta pratärita-mate nanu jiva re tvarit 
brahmaham asmi vacanarı kuru duram. 


gence has beens le 


































' 
or Mäyaväda-Sata-düsani 





tattvam katham bhavasi daiva- kai 
sarisara-dustara-maharnava-madhya-ma, 


aham—l; asmi—am; vacanam—th 
please make; düram—far away; 
tvam—the truth; katham- 
bhavasi—you are; daiva—by. 
beaten; sariisara—of repea 
the impassable; mah 
madhya—in the middle; mag 


O bewildered in 
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änanda—bliss; pürna—full; amrta—of nectar; abdhih— 
an ocean; sevyah—the supreme object of service; rudra- 
prabhrti-vibudhaih—for Lord Siva and the other great 
demigods; yasya—of whom; pada—of the feet; ambu— 
the water; gangä—the Ganges river; srsteh—the mate- 
ral creation;  pürvam—before; srjati—creates; 
nikhilam—everything; bhrü—of His eyebrow; 
vibhangena—with the movement; sadyah—at once; 
sah—He; aham—1 am; vakyam—the statement; vadasi— 
you say; bata—indeed; re—O; jiva—individual spirit 
soul; raksyah—a child meant to be protected; na—not; 
raja—the supreme monarch. 


The Supreme is the husband of the goddess of for- 
tune. He is a nectar ocean of transcendental bliss. 
Lord Siva and all the great demigods serve Him. The 
sacred Ganges is water that has washed His feet. Be- 
fore the materia! cosmos was manifested he created 
everything in a moment simply by slightly moving 
His eyebrow. O individual spirit soul, your continual 
muttering of so ‘ham (“I am the Supreme”) is com- 
pletely unreasonable and illogical. He is the supreme 
master, the monarch who rules all existence, and you 
= His small son, always dependent on His protec- 

ion. 


TEXT 68 
yena vyaptam akhanda-mandalam idani b 


bhandadikam 
re re manda-mate tvaya katham ah 


D coco Wem o CE 
Eon E ሚጫ ርን m. - መድ =) 


rahmanda- 










































t ር E ; 6 s 2 
or Mäyäväda-Sata-düsanı | 


kasya tvarit kuta agatah katham are sarirsara-bandi 
klamas 3 
tattvar tat paricintaya sva-hrdaye bhrantasy 


tyaja a 2 


yena—by whom, vyaptam—is pervade 
ndalam—the entirety of existence; | 
brahmanda-bhanda—the material universe: 
beginning with; re—O!; re—O!; mani 
whose intelligence; tvaya—by you; Ka 
aho—ah!; sah—He; aham—I am; vaca 
kathyate—is spoken; kasya—of whon 
kutah—from where?; agatah—h a 


in your heart; bhrántasy 
the path; tyaja— ea 
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TEXT 69 


so ‘ham ma vada sevya-sevakataya nityam bhaja Sri-harim 
tena syat tava sad-gatir dhruvam adhah pato bhaved 
anyatha 
nana-yonisu garbha-vasa-visaye duhkham mahat prapyate 
svarge va narake punah punar aho jiva tvaya bhramyate 


sah—He; aham—I am; ma—don’t; vada—say; sevya- 
sevakataya—with the conception of the Supreme as the 
supreme object of service and the individual spirit soul 
as His eternal servant; nityam—eternally; bhaja—please 
worship; $ri-harim—Lord Hari; tena—by that worship; 
syat—will be; fava—of you; sat-gatih—auspicious fu- 
ture; dhruvam—eternally; adhah—down; patah—fallen; 
bhavet—may be; anyatha—otherwise; nana—into vari- 
ous; yonisu—species of life; garbha—in a mother’s 
womb; vasa-visaye—in the residence; duhkham—suffer- 
ing; mahat—great; prapyate—is attained; svarge—in the 
celestial material planets; và—or; narake—in the hellish 
worlds; punah—again; punah—and again; aho—aha!; 
jiva—O individual spirit soul; tvaya—by you; bhra- 
myate—is wandered within. 


O individual spirit soul, please give up this mutter- 
ing of so ‘ham (“I am the Supreme"). Know that you 
are the eternal servant of Lord Hari, engage in His 
pure devotional service, and thus become qualified to 
enter the eternal spiritual world. If you reject the ser- 


vice of Lord Hari you will fall down into the wombs of meo 
mothers from many different species, and you will — 





















t z 
or Mayavada-Sata-dusani © 


suffer great anguish as you wander among thi 
and heavens of the material world. = 


TEXT 70 


so ‘ham jnanam idam bhramas tava bhaja 
padmam hares y 
tasyaham kila sevakah sa bhagavanıs t 
yatah : È 
advaitakhya-matam vihaya jhatati dva 
svante samprati vidyate yadi hara 


sah—He; aham—I am; jnana 
this; bhramah—bewilderment; fa: 
please worship; tvam—you; 
feet; hareh—of Lord Krsna; ti 
kila—indeed; sevakah—the 


thah—the master; ya 
akhya—named, mata 
jhatati—immediate 
engaged; bhav 
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Godhead, the supremely powerful and opulent mas- 
ter of the three worlds, and I am His eternal servant.” 
Give up the Mayavada fallacy and understand the 
eternal distinction between Lord Krsna and yourself. 
In this way attain unflinching pure devotion for Lord 
Krsna. 


TEXT 71 


vakyari narada-pañcaratra-visaye canyatra sarvatra ca 
jAätvä vaisnava-tantra-sütram akhilam nirntyatam yad- 
dhitam 
Sakto jnatum aho na bhedam anayor jtvatmanor durjano 
mäyävada-durägraha-grasita-dhis tatraiva hetur mahan 


vakyam—the statement; närada-pancarätra-visaye—in 
the Narada-pancaratra; ca—also; anyatra—in another 
place; sarvatra—everywhere; ca—also; jniatva—under- 
standing; vaisnava-tantra-sütram—the sütras of the 
Vaisnava-tantras; akhilam—everything; nirniyatam— 
should be considered; yat—which; hitam—placed; 
Saktah—able; jnatum—to understand; aho—ah!; na— 
not; bhedam—difference; anayoh—of Them, jiva—the 
individual spirit soul; atmanoh—and the Supreme Per- 
sonality of Godhead; durjanah—a sinful person; may- 
avada—the Mayavada theory; durägraha—stubborn; 
grasita—swallowed; dhifi—whose intelligence; fatra— 
there; eva—certainly; hetuh—the cause; mahan—great. 


The eternal distinction between the Supreme and 
the individual spirit souls is clearly described in the 


Narada-pancaratra and all other Vedic literatures. 



















Or Mäyäväda-sata-düsanı 


Still, because their intelligence is devoured by the de 
monic Mayavada theory, many great scholars have be 


come stubborn and impious. They are now unable t. e 


understand the difference between the Supreme an E 
the individual spirit souls. 





- ^ 
TEXT 72 B 


pittadhikyavatam yathaiva rasana khanda-sth 
madhurii : à 
Sankhastham kila kaca-kamalavatam netre ya: 


kirtanam E 
jnatum drastum avaitum atra khalu no yate 


Sankha—in a conchshell; stha 
tainly; kaca-kamalavatam—of | 


whiteness; 
hearts are always di 
gratification; ivi 
pure; harel 
tion; jiidtum 
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very bitter. They whose eyes are diseased cannot see 
the whiteness of a conchshell, because they see every- 
thing to be yellow. They whose minds are always dis- 
turbed by frantic plans to attain sense gratification 
cannot understand spiritual purity. In the same way, 
they who are afflicted with the Mayavada disease can- 
not perceive the happiness in worshiping and glorify- 
ing Lord Krsna. 


TEXT 73 


yasyaiva caitanya-lavena jiva 
jato ‘si caitanyavato varenyah : 
ma brühi so ‘har Satha kah krtaghnad 
anyah padam vancati hanta bhartur 


yasya—of whom; eva—indeed; caitanya—of con- 
sciousness; lavena—by a tiny particle; jiva—O indi- 
vidual spirit soul; jatah—born; asi—you are; 
caitanyavatah— to the source of all consciousness; vare- 
nmyaH—superior; ma—don't; brühi--say; sah—He; 
aham—I; satha—O cheater; kah—who?, krtaghnat—out 
of ingratitude; anyali—another; padam—post; vancati— 
desires; hanta—indeed; bhartuh—of the master. 


TEXT 74 


itanya-lesas tvayi 


nyastah $ri-paramesvarena krpaya ca tu 3 
ham nayati vaktum 


tvanı tv asmat paramesvarah svayam a 
Satha 










or Mayavada-Sata-dusani 


labdhva kascana durjanah khalu yatha hasty-asva- 
padatakam - E 
bhúpad eva tadiya-raja-padavim cakre grahitum 


nyastali—placed; $ri-paramesvarena— 
Personality of Godhead; krpaya—by the 
tanya—of consciousness; lesah—a fragme 
you; tvam—you, tu—indeed; asma 
paramesvarah—the Supreme Perso: lity o 
svayam—personally; aham—l am; 
vaktum—to say; Satha—O rascal; 








horses; padatakam—an infantry bl 
eva—indeed; tadrya-rāja-pad4 
kre—does; grahītum—to seize; 





pe - 
P ae 
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TEXT 75 


maya yasya vasanı gata balavati trailokya-sammohini 
vijneyah prabhur iSvarah sa bhagavan ananda-sac-cid- 
ghanah 
yas tasya vasam agatah khalu nasi protoksa-kalpah sada 
jñatavyah sa hi jiva ittham anayor asty eva bhedo 
mahan J 


mayá—the illusory potency; yasya—of whom; va- 
sam—being under the control; gata—attained; ba- 
lavati—powerful; trailokya—the three worlds; 
sammohini—enchanting; vijneyah—should be known; 
prabhuh—the Lord; isvarah—the Supreme Personality 
of Godhead; sah—He; bhagavan—the supremely opu- 
lent; ananda—of bliss; sat—eternity; cit—knowledge; 
ghanah—intense; yah—who; tasyah—of her; vasam— 
the control; agatah—attained; khalu—indeed; nasi—in 
the nose; protoksa-kalpah—led around by a ring; sada— 
always; jnätavyah—should be known; sah—he; hi—in- 
deed; jivah—the individual spirit soul; ittham—in this 
way; anayoh—of the two; asti—is; eva—indeed; bhe- 
dali—difference; mahan—great. 


The powerful material illusory potency, who be- 
wilders the three worlds and is known as Maya, is the 
submissive servant of the Supreme Personality of 
Godhead, who is the ultimate controller, the master of 
all transcendental opulences, eternal, and full of all 
knowledge and bliss. The individual living entities 
are strictly subject to the control of that illusory po- 


tency, and for her they are like domestic animals led " 
































or Mäyäväda-Sata-düsani | 


about by a ring in the nose. Please consider ft 10 
ment. This is a very substantial difference betwee 
the Supreme and the individual living entitie: 


TEXT 76 


¡jñátva sankhya-kanada-gautama-matam pat 





matam 
mimárisa-mata-bhatta-bhaskara-matam 
darsanabhyantare 
siddhantam kathayantu hanta sudhiyo 
vastunah 
kim bhedo ‘sti kim ekata kim u bhaved 
tayoh AE ee 


¡jñatva—having understoo 
philosophy of the impostor E 
losophy of Kanada; gı 
philosophy; pa j 
losophy; mimanisa-m 


NS 
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After carefully studying the six schools of philoso- 
phy (Kapila, Kanada, Gautama, Patanjali, Jaimini, 
and Bhatta Bhaskara), intelligent persons raise the 
question: “What is the conclusion? Are the Supreme 
and the individual spirit souls different? Are they the 
same? Is it possible for them to be both one and differ- 
ent simultaneously? 


TEXT 77 


Sastresu pañcasu maya khalu tatra tatra 
jivatmanor atitaram $ruta eva bhedah 
vedanta-Sastra-visaye kim idam $rnomi 
bhedarit tato ‘nyad ubhayam trividham vicitram 


Sastresu—scriptures; pañcasu—in the five; maya—by 
me; khalu—indeed; tatra tatra—in many places; jiva—of 
the individual spirit soul; atmanoh—and of the Su- 
preme Personality of Godhead; atitaram—greatly; 
$rutah—heard; eva—indeed; bhedah—the difference; 
vedanta-Sastra-visaye—in the Vedanta-sutra; kim— 
what?; idam—this; órnomi—I hear; bhedam-— difference; 
tata —then; anyat—the opposite; ubhayam—both, tri- 
vidham—in three ways; vicitram—wonderful. 

In many places in the Vedas, Puranas, and 
Vedänta-sütra, Y have read that the Supreme and the 
individual spirit souls are eternally di 
again, in many places of the same scriptures ፤ have 
also read that they are the same. We must the 





conclude that the Supreme and the individual Ett 


į 


fferent. Then 



































or Māyāvāda-śata-dūşaņī 


souls are simultaneously one and different. ' 
certainly very astonishing. ; 


TEXT 78 


svatantrya-yogad bhavati svat 

visvasya kartà jagad-isvaro 
jivah paradhinataya prasi 
katham tayor aikyam a 


svatantrya-yogat—because 
bhavati—is; svatantrah—indep: de 
universe; karta—the creator; 
igvarah—the master; ayam— 
spirit soul; para-adhinataya- 
dent; prasiddhah—fam 
tayoh—of the two; 
danti—they say. 





come Lord Visnu. 
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nünü—various; rasa-madhura-bhinnataya--with fla- 
vors; tarunam—of trees; santi—are; tri-dosa—of various 
diseases; haranam—the cures; katham—how is it?; anya- 
tha—otherwise; cei—if; jrvali—the individual spirit 
souls; tatha—in that way; bhavati—is; ye—who; pra- 
laye—when the time of cosmic destruction; vilina— 
merging; anaikyam—not becoming one; 
gatah—attained; khalu—certainly; yatha—as; prthak— 
various; eva—certainly; srstau—in the next cosmic 
manifestation. 


Different medicinal plants and herbs manifest dif- 
ferent flavors. Some are bitter, some sweet, and some 
a variety of complex tastes. They are not all one. If 
they were all one, then why are specific herbs useful 
for curing specific diseases and not others? Even if the 
herbs are mixed together to form a medicine, each 
herb still retains its specific powers within the mix- 


. ture. In the same way, when the individual spirit 


souls merge into the body of Lord Visnu at the time of 
cosmic annihilation, they retain their individuality. 
They do not become one. When the material cosmos 5 
again manifested from Lord Visnu's body, the indi- 
vidual spirit souls also emerge and again enter vari- 
ous material bodies according to the pious and 
impious deeds they performed in the previous cosmic 
manifestation. When the individual spirit au enter 


Lord Visnu’s body at the time of cosmic annihilation, 


therefore, they do not lose their individuality al d! 


TY 





































or Mayavada-sata-dusani 


TEXT 80 


nadi-samudrayor bhedah HE 
suddhoda-lavanodayah ase 

tathä jivesvarau bhinnau | 
vilaksana-gunanvitau 


nadi—of rivers; samudrayoh—and of ocean 
the difference; suddha—pure; uda— water; la 
udayah—water; tatha—in that way; ሀ፦ 
spirit soul; isvarau—and the Supreme 
Godhead; bhinnau— different; vilaksan 
because they have different qualities. 


Ocean water is salty, and river 
observing their different qualiti 
tween the rivers and the oceans. 
The difference between the i 
and the Supreme Personality 
in the same way: by becom: 
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vibhünti—are manifest; ksira-uda—of the salt water of 
the ocean; $uddha-udakayoh—and of pure water; 
vibhedat—because of the difference; aste—is; tayoh—of 
them; vastavah—genuine; eva—indeed; bhedah— 
difference. $ 


Although the waters of the rivers flow into the 
ocean from all directions, the rivers and oceans do not 
become one in all respects. The ocean water remains 
salty and the river water remains fresh. They do not 
lose their natures. In the same way milk and water are 
also very different. They also do not lose their natures 
even when they are mixed together. 


TEXT 82 q 


dugdhe toyam militam apare naiva pasyanti bhedam 
hamsas tavat sapadi kurute ksira-nirasya bhedam 
evari jivä layam adhipare brahmana ye vilina 
bhaktá bhedam vidadhati guror vakyam asádya sadyalı 


dugdhe—in milk; toyam—water; militam—mixed; 
apare—others; na—not; eva—indeed; pasyanti—Ssee; 
bhedam—the difference; hamsah—a swan, tavat—then; 
sapadi—at once; kurute—does; ksira—of milk; nirasya— 
and water; bhedam—the distinction; evam—in this way; 
jivàli—the individual spirit souls; Iayam—the cosmic 
annihilation; adhipare—in the Suprem 
with Brahman; ye—who; vilinah—bec 
bhaktah—the devotees; bhedam—difference 
does; guroh—of the spiritual master; VAXYA 
words; äsädya—understanding; sadyali—a Kon 
> x 


e; brahmana— - 
ome merged; - 
dadh 




















or Mayavada-sata-dus. 


When water and milk are mixed ti 
nary person cannot distinguish where mi 
where is the water, although a swan can separat 
in a moment. In the same way, when the ind 


stand everything through the instruction 
fide spiritual master, can d 
immediately. : 


evan jivah parama-puruse a 
naikyam prüptà vimala, 7 
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A quantity of milk may be mixed with some milk, 
and a quantity of water may be mixed with some wa- 
ter. Even though the substances are the same, the 
smaller quantity does not become one in all respects 
with the larger quantity. Rather, the difference of vol- 
ume remains. In the same way, by engaging in yoga 
meditation one may appear to merge into the Su- 
preme. The yogi does not actually become the same as 
the Lord, because the yogi remains tiny and the Lord 
remains all-great. This is the description given by 
transcendentalists who are pure at heart. 


TEXT 84 


kecid vada-balah ku-tarka-jaladhau magnah ku-marge ratah 
mithya jalpana-kalpana-éata-yuta bhranta jagad- 
bhramakah 
brahmaivaham idari caracaram iti brahmaiva drsyakhilam 
prahur yat tad asan-manoratha iti vyakhyatam atra 
sphutam 
kecit-—some; väda—at argument; balah—expert; Ku- 
tarka—of faulty logic; jaladhau—in the ocean; magnah— 
drowning, ku-marge—the wrong Path; 
ratah—diligently following; mithya—falsely; የየ 
chattering; kalpana—of hypotheses; $ata-with hun- 
dreds;  yutah—endowed; bhräntah—bewildered; 
jagat—in the material world of repeated birth and 
death; bhramakah— wandering; brahma—Brahman; 


eva—indeed; aham—I am; idam—this; cara—the MOV 


me acaram—and unmoving entities; if/—thus 
tahma—Brahman; eva—indeed; dráya—vis 







orMäyäväda-sata-düsanı 


lam—everything; prahuh—say; yat—what; ta 
asat—material; manorathah—desire; iti—thus; 
atam—explained; atra—here; sphutam—clearly. 






































There are some scholars who, although 
fully follow the wrong path and are actu 
ing in the great ocean of faulty logic, ar 
very expert at flowery speeches and de 
persons are filled with hundreds ር 
and they expound their ideas in many words, 
claiming: “I am the Supreme Brahman” and ^ 
thing visible is nothing but the movi 
non-moving Supreme.” In this way th 
and mislead the entire world. In this 
openly exposed to view the very sin 
Iutes their hearts. 


g 
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tava—of you; bhaveyuh—is; na—not; avayoh—of us; 
asti—is; bhedah—difference. 


O Mayavadi friend, if you, I, and everyone and ev- 
erything else are all actually the same Supreme Brah- 
man and there is no real distinction between us, then 
we are actually all one. If this is true, then your 
wealth, children, wife, and all your possessions are 
actually also mine. I claim them all now. Give them to 
me at once. 


TEXT 86 


vidhir nisedhas ca tada katham syad 
aikyam yato nasti ca varna-bhedah 

nirnitam advaita-matam tvayā ced 
baudhais tada ko vihito ‘paradhah 


vidhih—injunctions; nisedhah—prohibitions; cA- 
and; tadä—then; katham—how?; syat—may be; 
aikyam—oneness; yatah—because; na—not; asti—is; 
ca—and; varna—of the varnäsrama system; bhedali— 
the distinctions; nirnitam—concluded; advaita—of 
monism; matam—the theory; tvaya—by you; cet—if; 
baudhaih—by the Buddhists; tada—then; kah—what?; 
vihitah—committed; aparadhah—offense. 


© Mayavadi friend, if we are actually all the Su- 
preme, then the divisions of the varnäsrama system 
have no meaning, and the orders and prohibi 


the Vedas are also without meaning. You claim to base 


tions of — 
Base 

































or Mayavada-$ata-düsani 


your theory on the Vedas, but your theory leads its 1- 
lowers to ultimately reject the Vedas. What is the 
ference between your theory and atheistic Buddhism? - 
If the Buddhists are heretics and offenders for rejec 
ing the Vedas, why are you also not heretics for t 
same reason? > 


TEXT 87 


bhütendriyantahkaranat pradhanaj 
jtvabhidhanad api bhinna atma 
ittrito bheda-rate trtiya- 
skandhe purastat kapilena matuh 


bhüta—the five gross elements; indriya—tt 
antahkaranat—from the mind, intelligence, ፡ 
ego; pradhanat—from the unmanifested‘ di 
terial nature; jiva-abhidhanat—from th 
spirit soul; api—also; bhinnah—different; 
preme Personality of Godhead; 1ti—th 
skandhe—canto; purastat 
Kapila; matuh—to His m 
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TEXT 88 


ye dhyayanti gurüpadista-padavim alambya sunyalaye 
Sünyantahkaranena Simyam akhilam sinyam ca tad 
daivatam 
kim vacyant bahu tatra Sünya-visaye no vakya-vrttir yatas 
tesam Sünya-dhiyanı bhavet phalam api prayena sunyam 
kila 


Sunyavadasya—of th 
refutation; bharati 
Srila Vyasadeva; bhasita 
tamah-Sariranam—ign 























ye—they who; dhyayanti—meditate; guru—by their 
teacher; upadista—taught; padavim—on the path; alam- 
bya—attaining; Sünya-älaye—the void; $iinya—void; an- 
tahkaranena—by the mind; sünyam—void; akhilam—all; 
Sünyam—void; ca—also; tat—that; daivatam—the Su- 
preme; kim—what?; väcyam—may be said; bahu— t 
much; fatra—there; sünya-visaye—in relation to the 
void; na—not; u—indeed; vakya-vrttih—words; yatah— 
because; tesam—of them; stinya—void; dhiyam—intelli- : 
gence; bhavet—may be; phalam—the result; api—also; 
prayena—mainly; $ünyam—the void; kila—indeed. 


Some meditate on the void described by their 
teacher. With an empty heart and mind they see every- 
thing as empty, and they conceive of the Supreme P 
sonality of Godhead as a void that cannot | 
described. The actual void is in their intelligence, a 
they receive nothing as the result of their labo 


+ 
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TEXT 91 


nairgunya-vado guna-sagare ‘pi 
tesam aho gaddarika-pravahah 

sútrasya bhasyam prthag eva krtva 
pratarayanti sva-mata-prapannam 


nairgunya-vadah—claiming that the Supreme has no 
qualities; guna—of auspicious transcendental quali- 
ties; sagare—an ocean; api—and; tesam—of them; aho— 
ah!; gaddarika—of sheep; pravahah—a flock; 
sutrasya—of the Vedänta-sütra; bhasyam—the commen- 
tary; prthak—specific; eva—indeed; krtvi—doing; pratt 
rayanti—mislead; sva-mata—their own theory; 
Prapannam—accepted. 


_ Although the Supreme Personality of Godhead is 
like an ocean of auspicious transcendental qualities, 
the Mäyävädis, like a flock of sheep blindly follow- 
Ing Sankaräcärya, claim that the Supreme has no 
Qualities. Misinterpreting the words of the Vedanta- 
Sütra, they mislead their unfortunate followers. 


TEXT 92 


aisvarya-kartrtva-mukhäh samagra 
nitya gunäs te paramesvarasya 

tato vibhur nirguna eva kasmat 
nairgunya-vadas tu vivada eva 


. &i$varya—supreme power; kartriva— 
ken 8inal creator; mukhäh—beginning with; 


er 7 4 az: 





























or Mayavada-Sata- 


nityah—eternal; gunah—auspicio 
parama-isvarasya—of the Supreme Person: 
head; tatah—then; vibhuh—the omni 

gunah—without qualities; eva—indeed, 
nairgunya-vadah—the conception th 
ties; tu—indeed; vivadah—a heresy tha 
Vedas; eva—indeed. 


The Supreme Personality of 
itedly powerful original creato : 
is full of all opulences and transcend T 
How can the Mayavadis be so foolis 
has no qualities? The Ma: 
refuse to accept the words of th 
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qualities; guna—of auspicious transcendental quali- 
ties; sagare—an ocean; nigaditum—to speak; tusnim—si- 
lent; katham—why?; sthiyate—is situated; surya—own; 
antahkarane—in the mind; vicarya—considering; 
bhavata—by you; nirniyatam—should be concluded; 
yat—what; bhavet—may be the truth. 


The Supreme Personality of Godhead is full of 
knowledge. He is the enjoyer of a host of transcenden- 
tal pastimes. His every desire is immediately fulfilled 
without His endeavor. He is full of all transcendental 
opulences and auspicious qualities. Where do the 
| Vedas say that He has no qualities or opulences? 
| O friend, why have you become silent? Why will you 
not say anything to describe the lack of auspicious 
transcendental qualities in the Supreme, who is like 
| an ocean of transcendental qualities? O friend, please 
| consider all these points within your heart and mind. 
Try to understand what is the actual truth. 


TEXT 94 


pratiyate kvapi na veda-loke 
nirdharmakam vastu kha-puspa-tulyam 

pratitir äste yadi tasya vedad à 
vedah pramanam khalu no tada syat 





^ Pratiyate—is believed; kva api—somewhere; Na! 






ae world; nirdharmakam—without qualities; vasti 
URB; kha—in the sky; puspa—a flowe tulya 


veda—j of 
da—in the Vedas; loke—or in the common-sense oki 

































pratitili—belief; aste—is; yadi— 
from the Vedas; vedah—the Ve 
dence; khalu—indeed; na—not; u- 
syat—may be. 


Something that exists but ከ 
never been perceived, either in a 
ence or in the transcendental 
This conception of a qual 
tasmagoria that exists only in 
avadis. It is like a great flower 1 
sky. O friend, if by ju 
found a scriptural quote ‹ 
qualityless substance, then Is 
will believe you. You will s 
this description. — 
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The Vedic texts explain that just as when a Vedic 
sacrifice is completed the performer of the sacrifice 


may become inactive for a moment, in the same way. . 


the Supreme may sometimes be described as quality- 
less for He sometimes declines to display His tran- 
scendental qualities. 


TEXT 96 


na dharme dharma-bhavas tu 
kutrapi bhavata krtam 

badhe kalpita-dharmasya 
bodhah sarvatra jayate 


na—not; dharme—in qualities; dharma—of qualities; 
bhavah—the nature; tu—indeed; kutra api—some- 
where; bhavata—by you; krtam—done; badhe—in con- 
tradictory logic; kalpita—imagined; dharmasya—of 
qualities; bodhah—understood; sarvatra—every where; 
Jayate—is manifested. 


When the Vedas explain that the Supreme is with- 
Out qualities, they mean that He has no material 
qualities imagined by a fanciful worshiper. 


TEXT 97 


nirdharme brahma-bodhe no 
satyader anukulata : 

sa satya-dharma ity ádau — 
pratikillatvam agatam —— 






























nirdharme—in the state of | 
brahma—of the Supreme; bod. 
na—not; u—indeed; satya-ad 
ning with the word satya; anukula 
He; satya—transcendental; dha 
iti—thus; adau—beginning wi 
agreement; agatam—attained. | 


- 0 friend, although you 
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and one may easily mistake it for silver. Such an illu- 
sion arises from misunderstanding the qualities of 
the two objects. As one may mistake an oyster for sil- 
ver, in the same way one may mistakenly think that 
the Supreme has material attributes. The attributes of 
the Supreme are perfectly spiritual. 


TEXT 99 


atmapadanakam visvam 
avidya-kalpitam bhavet 
kecid vivartam icchanti 
tan na hrdyatamam samam 


_Atma—the Supreme; apadanakam—not considering; 
visvam—the universe; avidya—by ignorance; kalpitam— 
created; bhavet—may be; kecit—some; vivartam—as a 
transformation; icchanti—desire to accept; tat—this; 
na—not; hrdyatamam—very acceptable; samam—equal. 


The Vedas explain yato và imani bhutani jayante 
(“The entire cosmic manifestation has emanated from 
the Supreme”). Some foolish theorists claim that the 
material cosmos is simply a transformation of igno- 
rance and does not have the Supreme as its creator. No 
intelligent person will accept this foolish idea. 


TEXT 100 






































nitya-krida-pi 
krida-bha 





mithya—from illusio 
this; visvam—material uni 
be said; na—not; Sakyate- 
krida—in pastimes; 
pastimes; bhandam—t 
of Lord Krsna. 


It is not logica 


manifested as a 


times here. 
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The Mayavadis compare material existence to a TEXT 103 — 
dream, but in truth it is not at all like a dream. The 
dreaming condition is full of many faults. In a dream 
one may eat and drink unlimitedly, but he will never 
become satiated, although in the waking condition 
one quickly becomes satiated by eating and drinking. 
The use of this analogy by the Mayavadis is a great 
blunder, for the waking condition is not at all like a 
dream. 


mithya-bhütari yad idam akhilam sa 
prayascitta-prabhrti kathitam d 
ete caurah kim iti dharanı-nayakenapi 
mayavadi sa Sapathavato vakti vari 


mithya—from illusion; bhüt 
which; idam—this; akhilam: 


TEXT 102 


yady eva mithya paridrsyamanam 
artha-kriyakari tada katham syat 

ghatena toyaharanam tu jatam 
mithya na tan nasvaram eva nnam 


dandyah—worthy to be puni 
avadi; sah—he; Sapathaval 


ኤው 


yadi—if, eva—indeed; mithya—false; paridrsya- 
manam—is seen; artha-kriya-akari—activities for mate- 
rial and Spiritual advancement; fada—then; katham— 
how is it possible?; syat—may be; ghatena—with an 
earthen jug; toya—of water; aharanam—carrying; EU 
indeed; jatam—is manifested; mithya—false; na—not, ) 
tat —that; nasvaram—temporaty; eva—indeed; nunam— 
certainly. 


If this material world is an illusion, as you Say, then 
Why do you perform different activities for material — - 
and spiritual elevation? Just as an earthen pot is use 
ful for carrying water, in the same way this mate! 
World is useful to the individual spirit soul 
be temporary, but it is not unreal. - 
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visesa-drstya nanu natra baddhah 
pravaha-nityam satatam vibhati 


srak—a garland of flowers; bhogi—of a snake; 
bhoga—to the coils; upamam—compared; eva—indeed; 
vaktum—to be said; tuaya—by you; praparicah—the ma- 
terial world; khalu—indeed; sakyate—is possible; na— 
not; u—indeed; visesa—specific; drstya—by sight; 
nanu—indeed; na—not; atra—here; baddhah—logical 
Inconsistency; pravaha—change; nityam—constant, sa- 
fatam—always; vibhati—is manifested. 


. OMayavadi friend, you say that this material world 
15 unreal, just as when a garland of flowers is mis- 


taken for a snake in the dark the imagined snake has 


80 actual existence. This is a poor analogy. In this 
analogy one thing is mistaken for another, but still the 
garland exists. This analogy does not at all show that 
the material world has no existence. In truth the mate- 


tial world exists eternally, although it is constantly 
changing. 


TEXT 105 


ayam prapañcah khalu satya-bhüto 

, mithyà na ca éripati-sangrahena 

Suddhatvam etasya nivedanena 
Svarnam yatha rajati dhatu-jatam 


"yam this; prapañcah—material worl 
; Satya—from : h—is 
ty; 


thü—as; rajati— 
other metals; jatam— 


This material world si 
Personality of Go ead, | 
of fortune. Because the 
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Pure devotional service to Lord Krsna bears no rela- 
tion at all to the enjoyment or renunciation of material 
objects. The devotee accepts all conditions of his life 
as the great mercy of the Lord. He does not consider 
his own sense gratification, but only the Lord’s ser- 
vice. 


TEXT 107 


atyantabhinivesena 
bhogi tu visayi bhavet 

viragam tad-abhave ‘pi 
syad eva paramarthata 


atyanta—great; abhinivesena—with enthusiasm; 
bhogi—enjoying; tu—indeed; visayi—a materialist; 
bhavet—may be; viragam—renunciation; tat—of that; 
abhave—in the absence; api—also; syat—may be; eva— 
certainly; parama-arthata—the ultimate goal of life. 


3 When one is intent on enjoying material sense ob- 
Jects he is called a visayi (materialist). Rejection of 
that enjoying spirit is called viraga (renunciation). 
That renunciation makes one eligible to attain the su- 
Preme goal of life (pure devotional service). 


TEXT 108 


Sat-sarıgena punah punar bhagavato lila-kath varna nat Fi 


Suddha-prema-visuddha-bhakti-lahari ceta. 
abhüt 













laksmikanta-padaravinda-yugala 
vayam 1 
















punah—again; punah—and aga 
Supreme Personality of Godh 
scendental pastimes; katha: 
tion; $uddha—pure; prema 

pure; bhakti—of devotional 
cetah—of the heart; sarasya: 


dvaite—in spiritu. 
vayam—we; lakgmiks 
Godhead, th: 
pada—feet; 
svairam—volun 
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TEXT 109 


asti loka-visaye vyavaharo 
rajakiya-purusah khalu raja 

brahma-jiva-visaye ‘pi tathaiva 
Srityate hi vividhagama-marge 


asti—there is; loka-visaye—in ordinary dealings; 
vyavaharah—custom; rajakiya-purusah— representative 
of the king; khalu—indeed; raja—king; brahma—to the 
Supreme Brahman; jiva—and the individual spirit 
soul; visaye—in relation; api—also; tatha—in that way; 
eva—indeed; $rüyate—is heard; hi—indeed; vividha— 
SR agama—of Vedic literatures; marge—in the 

a n D 


In the ordinary affairs of this world the king's rep- 
resentative is often called “king” or “his majesty,’ al- 
though the person is not the king himself but only his 
representative. In the same way the Vedic literatures 
describe the individual spirit souls as “Brahman” not 
because they are the Supreme Brahman, but because 
of their eternal relationship with Him. 


TEXT 110 


yasminn utpattim ayat tribhuvana-sahitari candra-süryadi 
sarvam 
yasmin nàsas tam aste vrajati ca vilayarı sva-sva-kalena | 
yasmin det. E 





























vedair brahmapi vaktum prabhavati na 
sam 
so ‘hari vakyam tu kasmad upadisast 
bhagyaya mahyam : 


yasmin—in whom, utpattim—the cre 
come into existence; tribhuvana—the 
systems; sahitam—with; candra—the 
sun; adi—beginning with; sarvam. : 
min—in whom; nasah—destructior 
üste—rests; vrajati—goes; ca—and; | 
tion; sva-sva-kalena—by its © zi 
whom; vedaih—by the Vedas; bral 
also; vaktum—to speak; prabhava 
kada—when?; yam—to who 





preme Lord; sah—He; 
tu—indeed; kasmat 
guro—O teacher; mand 
and bereft of all opule 
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the Supreme")? I do not show any signs of supremacy 
at all. In fact I am very weak, unlucky, and bereft of all 
opulence. 


TEXT 111 


süksma-sthüla-samasta-jantu-sahitari brahmanda- 
bhandadikam 
pakvodumbara-madhya-labhya-masaka-Sreniva yasminn 
abhüt 
yasmin napralayam ca tisthati na hi prapnoti yasminn aho 
so “ham vakyam idam madiya-vadanad ayati kasmad 
guro 


süksma—subtle material elements; sthila—gross ma- 
terial elements; samasta—all; jantu—living entities; sa- 
hitam—with; brahmanda-bhanda-adikam—the host of 
material universes; pakva—ripe; udumbara—udumbara 
fruit; madhya—within; labhya—attainable; masaka—of 
Insects; Sreni—a multitude; iva—like; yasmin—in 
whom; abhiit—was; yasmin—in whom; na—not; á-pra- 
layam—until the time of cosmic devastation; ca—also; 
tisthati—stands; na—not; hi—indeed; prapnoti—ob- 
tains; yasmin—in whom; aho—ah!; sah—He; aham—I; 
vakyam—the statement; idam—this; madiya—of me; va- 
danat—from the mouth; ayati—comes; kasmat—how is 
it possible?; euro—O teacher. 


Just as a troop of insects resides within a ripe 
udumbara fruit, all the material universes, composed of 
Subtle and gross material elements and populated 
innumerable spirit souls, rest within the form o. 

















mic creation. At that time they do not1 
Lord. In truth, they remain always sepa: 


possible or sensible for the slogan so 7 
Supreme") to come from my mouth? rs 


yasya éri-paramesvarasya krpaya mitko “pi 
panguh parvata-langhane 'khilam aho: 
ksanat .( > 
janmandho “py aravinda-sunda: 


anyat param ne 
indu 
























vande nanda-kisoram 
cintamanim 
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By the mercy of the Supreme Personality of God- 
head a dumb man can become an eloquent orator, a 
lame man can leap over mountains, and a man blind 
from birth can attain a pair of beautiful lotus eyes. 
I offer my respectful obeisances to the moon-faced 
Supreme Personality of Godhead, who is the son of 
Maharaja Nanda and a cintamani jewel for His devo- 
tees. 


TEXT 113 


kalah prasasto 'nanto va 
visnu-bhakti-phalam mahat 

mad-guna-grahakah kascit 
kadacid bhavita bhuvi 


_kalah—time ; prasastah—long; anantah—without end; 
va—or; visnu—to Lord Visnu; bhakti—of devotional ser- 
vice; phalam—the result; mahat—great; mat—of me; 
guna—the good qualities; grahakah—accepting; kascit— 
someone; kadücit—at sometime; bhavita—will be; 
bhuvi—on this earth. 


Devotional service to Lord Visnu brings a great and 
eternal result. In addition to attaining that result I 
shall also become famous in some circles for so 
time on this earth as result of having writt 
book. > 




































$ri-näräyana-bhatta-varya-savidhe tad-bi 
bhidham E 
sangopañgam adhitya bhakta-krpayi 
vrajam 
bhakty-adharataya yatha-matih sata- 
jiva-brahma-vibheda-tattoa-visaye. 


$ri-narrayana-bhatta-varya-savidhe- 
Narayana Bhatta, the best of learne 
bhakti-bhiisa-abhidham—named bhakt 
upängam—with other similar boo! 
studied; bhakta—of the devotee 
mercy; jfianam—transcendenta 
vrajam—very confidential; 8 aki 
vice; adharataya—as a great rese: 
understood; $ata-slo 
maya—by me; 
brahma—of the‘: 
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TEXT 115 


vayam iha yadi dustam proktavantah pramadat 
tad akhilam api buddhah Sodhayantu pravinah 

skhalati khalu kadacid gacchato hasta-padah 
kvacid api vada vakta vakti-mohad viruddham 


vayam—we; iha—here; yadi—if; dustam—error; pro- 
ktavantah —have spoken; pramadat—because of illu- 
sion; tat—that;  akhilam—everything; api—also; 
buddhah—the learned; sodhayantu—may correct; 
pravinah—expert; skhalati—stumbles; khalu—certainly; 
kadücit—sometimes; ^ gacchatah—going; hasta—on 
hands; padah—and feet; kvacit—sometimes; api—also; 
vada—please say; vakta—the speaker; vakti—of words; 
mohat—because of bewilderment; viruddham—against 
the principles of scripture. : 


If in the course of writing this book we have be- 
come bewildered and made some mistake, we beg the 
expert scholars to please correct all the mistakes. Just 
as a baby crawling on his hands and feet may some- 
times stumble and fall down, the speaker of this dis- 
Course may have become bewildered and spoken 
Something against the revelation of scripture. 


TEXT 116 


guni-gana-gumphita-kavye 
mrgayati khalo dosam na jatu gunam 

manimaya-mandira-madhye == 
pasyati pipilika-chidram 


=e : 



































or Mayavad: 


guni—of the most expert poets; 
tudes; gumphita—composed; 
mrgayati—searches; khalah—a wicked | 
for fault; na—not; jatu—at any 
ቱዴ 


- An envious person will search for som 
fect in the poetry of a saintly devotee an 
all the good qualities in his poe 
who searches for an ant hole 
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Let they whose intelligence has been destroyed by 
envy find fault with my verses and refrain from see- 
ing any good in them. They who know how to see the 
good in others will see only good and no faults in my 
poem. Let that saintly audience delight in this book. 


TEXT 118 


purnananda-kaveh krtir bhagavato jivasya bhedasrita 
tattva tattva-viveka-vakya-subhaga sri-visnu-bhaktir 
mata ; 
sadhvi mugdha-pada-prabandha-madhura tat pathyatanı 
Srityatarn 
bho bho bhagavatottama manasi ced bhaktir bhaved 
vanchita 


ኒ 


purna-ananda-kaveh—of the jubilant poet; krtih—the 


composition; bhagavatah—of the Supreme Personality ' 


‚of Godhead; jivasya—of the individual spirit soul; 
bheda—the difference; asrita—the shelter; tattva—what 
E: the truth; atattva—and what is not the truth; viveka— 
distinguishing; vakya—statements; subhaga—auspi- 
“lous; Sri-visnu-bhaktih—devotional service to Lord 
1snu; mata—considered; sadhvi—pure; mugdha— 
charming; pada—with words; prabandha—composi- 
tion; madhura—sweet; tat—that; pathyatam—should be 
Tead; $rüyatàm—should be heard; bho—O!; bh ! 
bhagavata—of the devotees; uttamah—best 
iona 































or Mayavada-sata 


O most exalted devotees of th 1. 
attain in your hearts pure devotio: to th 
please read and hear this bo T: 
written by a poet who is now 
This book is very pure, and it is full 
poetry. It is very auspicious because 
tinguishes truth from illusion. 


x 


nanalañkara-yukta mrdu-ma 
samvardhita-srih 


vijnanandaik i 
bhaktānām kant 
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tha-dese—on the throat; nivasatu—may reside; sata- 
tam—perpetually; tattva-muktavali—Tattva-muktavali: 
iyam—this. 0 


This book is filled with many poetic ornaments. Its 
verses are very sweet. It is very charming, splendid, 
and beautiful. Its words are like nectar. Itis a pleasure 
garden where the intelligent devotees enjoy many 
Pastimes. It is full of all good qualities and free from 
the slightest fault. May this book, Taftva-muktävali 
(“The Pearl Necklace of Truths”), always rest upon 
the necks of the devotees. 
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